Introduction
The Atlas of Romani Communities in Slovakia (Mušinka et al. 2014 ) lists over one thousand settlements, neighbourhoods and districts where Roma have constructed societies that differ in some important respects from those of the surrounding population, yet to which they are linked through a variety of bonds. Useful as it is as a tool for measuring quantifiable aspects of the quality of life of the people living in these communities, the Atlas is not particularly helpful in capturing the nature of the bonds between the Roma and their neighbours. If we wish to learn about the quality of this relationship, we can find some excellent ethnographic snapshots that reflect conditions in certain locations at a specific time, and there are also some very good overviews of historical developments pertaining to Slovakia at large (Horváthová 1964) . But comprehensive ethnohistorical analyses of any one of the more than a thousand mixed communities are confined to a single monograph (Scheffel 2005) , and thus our ability to capture more than a fragment of the social reality prevalent in Slovakia's 'Roma country' is severely limited.
In this article I present the results of research that I have conducted somewhat haphazardly since 2004. I ought to make it clear that the motives that led me to initiate this research were personal rather than the outcome of a calculated and carefully designed plan. Ten years ago, I began spending my summers in the small town of Veľký Šariš in the Prešov district of eastern Slovakia. I knew at that time that the town had a Romani minority, and, as years passed by, I became familiar with many of its members. Their views of the past -and present -challenged some of the conclusions I had made about Roma -gadje relations on the basis of earlier research conducted in a village a mere ten kilometres away (Scheffel 2005) . That prompted a thorough historical reconstruction of local inter-ethnic relations as reflected in archival records, chronicles and limited-circulation community histories. Soon after the inception of this research I noticed that amidst the complaints about poverty and discrimination my Romani informants kept returning to a single theme that clearly played an important role in their self-conceptualization. This theme was the inter-related complex of home, belonging and autochthony. I chose to trace this preoccupation and to place it at the centre of this article partly out of loyalty to my local friends and acquaintances, and partly out of curiosity driven by my previous experiences in Slovakia. While I do not wish to pretend that the results of my work in Veľký Šariš allow us to generalize about the rest of the country's hundreds of communities where Roma and ethnic Slovaks have co-existed for many years, I do hope that they provide some useful insights into the meaning of the by now fetishized terms 'inclusion' and 'integration' .
Inspired by the work of Giorgio Agamben (1998), some political anthropologists have turned their attention to margins or peripheries of the state -such as Indian reserves, slums and ghettos -populated by categories of people considered to be insufficiently socialized and therefore subject to special régimes of control and supervision (Das and Poole 2004) . It requires little imagination to include Romani settlements in this category of peripheral communities, and here I do so using the Roma living in Veľký Šariš. Their history has been shaped by the quest to belong to a community dominated by ethnic Slovaks who have played the role of arbiters, teachers and disciplinarians. Like 'margins' and 'peripheries' , the notion of 'belonging' has been 'problematized' and elaborated by scores of social scientists, and it is not my intention here to review and analyze this growing body of literature. Rather than that, I try to do justice to my informants' preoccupation with belonging as a correlate of autochthony -a link also forged by some social scientists, such as Appadurai (1996) -and I examine the relationship between Roma and their Slovak neighbours to identify shifts in the status assigned to the former between autochthons and allochthons. As Ceuppens and Geschiere observed for post-colonial Africa, "Belonging promises safety, but in practice it raises fierce disagreement over who 'really' belongs -over whose claims are authentic and whose are not" (Ceuppens and Geschiere 2005: 387) . The situation in Veľký Šariš provides an illustration of such conflicts due to the triadic nature of local inter-group relations where two groups of Roma compete for the coveted status of autochthons and the favour of Slovak gatekeepers.
Autochthony in its association with belonging is closely linked to the social and spatial activities required for the creation and maintenance of a sense of home. As Appadurai asserted, "locality is an inherently fragile social achievement because the group that inhabits it must not only construct but also defend it against various forms of attacks" (1996: 186). The struggle in support of one's right to belong involves both social and territorial aspirations as groups and neighbourhoods compete against each other to legitimize and maintain their 'emplacement' -to use another newly minted term (Malkki 1995; Lovell 1998; Turton 2005) . Surprisingly, although Roma are known for their social and spatial peripherality, there are few studies that attempt to answer Malkki's important question: " [w] hat does it mean to be, or to remain, emplaced" (Malkki 1995 : 515)? While we have at our disposal scores of academic and non-academic works concerned with the exclusion and displacement of Roma from normative society, their quest for emplacement -not in the form of integration ordinances issued by higher authority, but as an ongoing process of maintaining legitimacy as people with a right to belong to a specific community -has been relegated to the sidelines of scholarly inquiry. There are few studies addressing implicitly or explicitly the claims to autochthony of various groups of Roma (Zachos 2011; Olivera 2012) , and only a handful provide a thorough historical account that furnishes a platform for addressing Malkki's question about emplacement as a process (e.g. Ladányi and Szelényi 2006) .
In this article I follow the Roma of Veľký Šariš over a period of approximately one hundred years during which they have made documented demands for having their claims to autochthony legitimized by ethnic Slovak arbiters. I do so by using -and at times juxtaposing -oral and written accounts that disclose useful evidence about the role of autochthony and its derivatives in the local discourse. It ought to be underlined that in Veľký Šariš -as in most other parts of the world -the recognition of one's native status has been essential not only as confirmation of an abstract sense of psychological belonging and well-being but also as a source of tangible residential, political and economic rights. I hope to show that in spite of the undeniable influence of the state with its "hegemonic planning mentality" (Scott 1998: 6) , the recognition of Roma as 'natives' furnished with certain rights and privileges has depended, above all, on local authorities that have acted as a conduit for higher-level policies and popular opinion. During the pre-war era, the relatively autonomous municipal administration rewarded certain Roma for their compliance with local habitus (Bourdieu 1984) . The fascist-era administration reversed the emplacement efforts of preceding decades and yet protected 'our Gypsies' from deportation to concentration camps. Similarly, despite its curtailed powers, the socialist local authority filtered the régime's integration directives by applying its own criteria in sorting out who was to enjoy the status of autochthon -and who was not. All these important decisions took public opinion into consideration. And, as I argue here, public opinion in this part of the world has always been more strongly influenced by a person's ability and willingness to live up to the local standard of decency than by shrill ideology. Overall -and some notable exceptions notwithstanding -neither the Slovaks nor the Roma have been given to political excesses, and ideological racism or chauvinism have not been the root cause of estrangement or approachment. That is why it seems useful to dust off Frederick Bailey's concept of "domesticated ethnicity" as a tool for capturing situations where inter-ethnic relations are characterized by pragmatic tolerance that leads to a kind of grudging civility (Bailey 1996) .
The First Czechoslovak Republic (1918-1938)
Today a small town of some five thousand residents, Veľký Šariš used to be the administrative centre of Šariš (Sáros in Hungarian) county until the seventeenth century when it lost that position to nearby Prešov. A census taken in 1775 shows 277 Romani families for the entire county, with the largest number, twelve families, living in the town itself (Horváthová 1964: 132) . In 1777 five of the families sought permission to manufacture nails for roofing shakes and to play at weddings and similar venues (Horváthová 1964: 133) . The petitioners pointed out their status as regular tax payers which suggests a certain measure of integration into the local community (ibid.). The town's parish matricula, however, discloses only three births of unmistakably Romani children between 1740 and 1796: Georg. Balasz and Georg. Czigan -the latter identified as "ex. parentibus Zingani" -in 1740, and Susanna Csonka in 1787 (AP/NŠ 1). The next volume of the matricula, begun in 1797, contains entries for Romani births for virtually every year. At least 102 Romani children were born here between 1797 and 1849, which indicates a fairly substantial presence. Whether the paucity of Romani births in the older matricula is due to sloppy record keeping or some other factor is difficult to say. It is clear, though, that the town has had a significant Romani community since at least the latter part of the eighteenth century.1
1. The most frequently encountered family names are Baláš (since 1797), Kaleja (1797), Čonka (1803), Horváth (1810), Dužda (1821), Čikala (1822), Godla (1842), Eštočák (1848), and Duda (1849). All these names are still found in Veľký Šariš today.
According to the national census of 1919, the town had a population of 2,552 that consisted mostly of ethnic Slovaks with small contingents of 126 Hungarians and 67 Jews (Kronika, p. 37). The generally reliable 'Gypsy census' held in the spring of 1924 shows that with 148 residents Veľký Šariš continued to have the largest number of Roma in the entire Prešov district, including the city of Prešov itself (AP/P 1). Of the district's forty-five municipalities with a Romani presence, Veľký Šariš had the second highest number of men earning a living as musicians, overshadowed only by Prešov (ibid.). This correlates with the memoirs of the town's most famous Romani resident, the well-known writer Elena Lacková, who singles out her home community as a settlement of genteel musicians who enjoyed great respect throughout the adjacent region (Lacková 1997: 51) . Indeed, the town chronicle acknowledges music as a laudatory contribution made by Roma to the quality of life in Veľký Šariš. It mentions that by 1926 when local Slovaks were setting up their first music ensemble, the town already had three established Gypsy bands (Kronika, p. 42).
Archival sources and Romani as well as Slovak informants who recall the inter-war era all agree that Gypsy musicians were indispensable at most public and private celebrations. They performed at weddings, sports events and community-wide festivities, such as the annual majáles held each May in a meadow on the way to the castle ruin above town. Lacková also describes summer parties organized by Hungarian nobility who owned a chateau in town where Gypsy musicians played a prominent part. However, due to their home community's small size and the seasonal nature of many celebrations, practically all musicians supplemented their incomes in the taverns and restaurants of the nearby district capital Prešov (Lacková 1997) .
According to Lacková (1997: 51) , the musical enterprise elevated the Roma of her home town to a special status. This was corroborated by outside observers who convey the local patriotism apparently felt by the residents of what was dubbed the Veľký Šariš 'gypsy republic' (Slovenská sloboda, 24.12.1940) . As members of a lavutariko vatra, or musicians' settlement, local men were expected to wear black suits and white shirts and to refrain from fighting in an effort to distinguish themselves from degeše, or 'unclean' , Roma.2 Their status aspirations were boosted by the central location of the neighbourhood they occupied. It was situated in the very centre of the small town and segregated from the larger community by convention rather than physical distance.
What made the emplacement of the lavutari really stand out was the presence of a cluster of degeš families on the outskirts of town, which was shunned by žuže, or clean, Roma (Lacková 1997: 41) . While the 1924 'Gypsy census' reflects the opinion that this cluster did not belong to the Veľký Šariš com-munity of Roma -its members were not enumerated -the bifurcation into žuže vs. degeše played an important role in local social differentiation. Milena Hübschmannová, the famous Czech pioneer of modern Romani studies who collaborated with Elena Lacková and was instrumental in the publication of Lacková's autobiography, postulates that the split goes back to the 1920s when local Slovaks invited a family of valkara Roma, or makers of adobe bricks known throughout Slovakia as válki, to settle down in Veľký Šariš in order to meet the growing demand for building material (Hübschmannová n.d.). Genealogical reconstruction and informants' testimonies indicate that this family was founded by Ján Billý (born c.1895) and his wife Anna (born c.1898) who hailed from the nearby degeš community of Ostrovany and who produced their first offspring in Veľký Šariš in 1913. None of their ten surviving children married into the lavutari community, showing instead a marked preference for spouses from the parental settlement of Ostrovany. The separation between the valkara and the lavutari was apparently so pervasive that mutual visiting, sharing of food, let alone inter-marriage were unheard of (Hübschmannová n.d., 1999: 122) . Since the insistence on avoidance originated with the upwardly mobile musicians, Hübschmannová interprets the local situation as an illustration of 'caste distance' and attributes it to the survival of the Indian caste system (Hübschmannová n.d., 1984 (Hübschmannová n.d., , 1999 .
The expanding Billý family resided on the outskirts of town in a locale known as Pod Bikošom. Although oral testimonies by present-day members of the 'upper caste' paint a grim picture of the conditions there, ethnic Slovaks who Gypsy musicians entertaining the urban elite of Veľký Šariš in 1890 recall the 1930s claim that the diminutive community consisted of two orderly dwellings inhabited by decent and diligent people. But even they speak of two separate 'castes' and link the distinctions to social as well as physiological traits. Members of the Billý family were allegedly physically 'degenerated' 'dwarfs' of short stature who indulged in excessive alcohol consumption. Although ethnic Slovaks hired them for demeaning work -such as the cleaning of stables or the collection of cadavers -only the town Roma were allowed into white homes, be it as entertainers or as beggars. Indeed, the latter activity became something of a badge of honour for the local lavutari. Since music could not sustain most families, daily begging, performed by women accompanied by children, represented an essential source of food (Lacková 1997 ). The monopoly maintained by the town Roma on this important activity sustained their association with the gadje and their livelihood while the degeš 'Billovci' -as they came to be known -had to make do with the refuse discarded by them. Appropriately, Ján Billý, the founder of the pariah lineage, eventually assumed the position of municipal servant which included responsibility for the disposal of dead animals. The dumping ground for the cadavers was a derelict site nearby his official residence. 3 But even within the lavutariko vatra there were important social distinctions. Of the thirty-four adult men whose occupations are listed in the 1924 Gypsy census, only fourteen seem to have belonged to the prestigious musicians' class. While five males had other types of respectable work -four were employed by the local flour mill, and one was a blacksmith -fully fifteen are described as nádenník or day labourers. Furthermore, of the 148 residents enumerated by the census, at least eight were unmistakably ethnic Slovaks. They were all incorporated into Romani households; two as wives, the remainder as želiar/ ka -a status that can best be translated as 'landless poor' .
It is during the twenty years of Czechoslovakia's First Republic, 1918 to 1938, that local Roma began to make documented demands for some degree of social and residential integration. If we were to rely solely on Elena Lacková's reminiscences, we would be led to conclude that practically all such demands were rebuffed by a majority population consisting overwhelmingly of spiteful bigots and racists. Lacková, born in 1921 and thus certainly capable of recalling the inter-war period in great detail, sketches a grim picture of the local Slovaks. The farmers, whom the majority of the Roma worked for in exchange for produce needed for daily sustenance, are depicted as stingy and cold-hearted, and local officials come across as narrow-minded xenophobes entirely disinterested in the welfare of their less fortunate neighbours. According to Lacková, Roma were not encouraged to attend school beyond the compulsory minimum, they did not feel welcome in church, they communicated with local authorities exclusively through a middleman appointed for that purpose, and unavoidable encounters between members of the two groups were governed by linguistic usages and gestures of submission that emphasized the asymmetrical nature of the relationship (Lacková 1997 ). 4 The picture conveyed by Lacková is so close to my own observations of inter-ethnic discourse in present-day Slovakia that I have no reason to doubt its accuracy. Yet it is incomplete. While local Roma undoubtedly lived in fear of their Slovak neighbours and therefore refrained from overt challenges to 'white rule' -to the point of allowing drunk Slovaks to smash their instruments at boisterous wedding parties (Lacková 1997 : 91) -they were also capable of asserting their rights. Under certain circumstances, the local establishment responded with a surprising degree of accommodation.
Czechoslovakia inherited from nineteenth-century Austria a strong emphasis on legal domicile as a precondition for access to a range of rights and services administered by municipal governments, such as participation in local elections, welfare entitlement and protection against eviction. The right to domicile, or domovské právo as it was known in Czechoslovakia, was gained and maintained through birth or, for a newcomer, by owning property in a given community and paying municipal taxes there5 . In the case of the Roma, the situation was rather complex. As part of the concerted fight against itinerancy waged by state authorities since the eighteenth century, pressure was put on local governments to 'domesticate' Roma found on their territories (Zigeunerconscription 1895; Horváthová 1964 ). Yet most Roma lacked the type of assets valued by municipal governments, and, consequently, their right to domicile was often conditional. They may have enjoyed a degree of informal protection and stability by virtue of their historical association with the gadje, but that was not enough to shield them from potential eviction.
The municipal records of Veľký Šariš disclose the important role played by domiciliary regulations in the relations between the Slovak majority and the Romani minority. The 1924 Gypsy census reveals that 35 of the 148 Roma living in Veľký Šariš at that time had come from elsewhere, a fact that automatically deprived them of domovské právo. Furthermore, another 28 residents were born in Veľký Šariš but lacked domicile on account of earlier moves or their parents' status as 'non-locals' . The fact that more than 40 per cent of the town's Roma legally belonged to some other municipality magnified their vulnerability, especially in view of government edicts ordering local authorities to periodically check the residential status of Roma, and to deport those lacking domovské právo (AP/P 2). This understandably prompted requests for the coveted status. For example, in May 1925, the town council heard the case of Ludovit Holub who, although born in Veľký Šariš (*1905) into a family of local Roma, inherited his father's domicile in a nearby town. In spite of having lived his entire life in Veľký Šariš, the council rejected his application for domiciliation on account of his poverty. "The little house in which he resides", declared the council, "is a gypsy hut [cigánský domek], [and] as a gypsy he does not pay taxes" (AP/P 3). A few months later, another Romani applicant with roots in Veľký Šariš, Bartolomej Horváth (*1904), was rejected although he seemed to have had no valid domicile anywhere else (ibid.). In November 1926, though, one Štefan Holub, born in Veľký Šariš in 1881 but allegedly domiciled in another municipality, received a residence permit on account of having lived in his ancestral town for 24 years "without ever becoming dependent on the community" (ibid.). Three other elderly members of the Holub family, all native sons of Veľký Šariš but with a history of migrations, received domicile shortly afterwards in recognition of their long residence without material dependence on the community (ibid.). By contrast, František Ferko's (*1899) request in 1934 was denied, because, according to the official explanation, he and his family members had depended on public charity for several years (ibid.).
The reference to charity is interesting, because it shows that, against all expectations, even Roma lacking official residence in Veľký Šariš could qualify for welfare provided by the municipal government with funds levied exclusively from local taxpayers. The ability to take care of 'our poor' was a matter of local pride, and the amount allocated for this purpose fluctuated in accordance with economic conditions. When the Prešov district administration proposed in 1927 that Veľký Šariš participate in the establishment of a regional poorhouse, local councillors responded with indignation that "[our town] is capable of supporting its own poor with its own means" (AP/P 3). The 1927 town budget included 1,000 crowns for medicine earmarked for destitute residents and 1,800 crowns for their food and housing. A year later the amounts were raised to 2,000 and 5,040 crowns respectively in recognition of "the large number of impecunious residents" (ibid.). That year the council supported seven people officially recognized as "community poor" with a monthly stipend of 60 crowns each (ibid.). It appears that ethnic Slovaks comprised the majority of the town's 'official poor' , but at least some needy Roma received poor relief as well. For example, in 1932, the council decided to support the 76 years old widow Anna Čonková with 30 crowns per month which constituted only one half of the amount given to the official 'community poor' , but then the applicant lacked the requisite residential status (ibid.). In 1939, another Romani widow, Pavlina Bandy, described merely as cigánka, qualified for the full monthly allocation of 60 crowns, but unlike in the case of Slovak applicants, hers was limited to six months. When she re-applied two years later, the request was rejected. In addition to monthly allowances, the council occasionally also granted one-time relief in exceptional circumstances of hardship. For instance, in 1940 it paid 50 crowns for the transfer of Július Tuleja to the hospital in Prešov (ibid.).
The fact that the local authority was willing to consider, and at times grant, requests for welfare support even from undomiciled Roma whom it had no legal responsibility for suggests a degree of compassion not revealed in Lacková's memoirs. This assertion is fortified by evidence that the municipal notary even tried to mislead state authorities by falsely implying that the town had no undomiciled Roma and thus escaping the obligation to evict them (AP/P 2). The same message kept being relayed by the police detachment in its periodic dispatches to the headquarters in Bratislava. Reports filed between 1930 and 1940 emphasized that all Roma had stable work, sent their children to school regularly, lived in decent dwellings, and refrained from any activities proscribed by the 1927 anti-vagrancy law (AP/P 4). The impression of the Roma constituting more than an unwanted category of residents is further elucidated by the fact that the council employed one of them as the town servant [obecný šarha] responsible for public cleanliness, including the disposal of cadavers, and supervision of municipal forests. In 1925 it doubled his monthly salary from 100 to 200 crowns (AP/P 3), and two years later it authorized the considerable sum of 5,000 crowns for repairs to his municipally owned quarters (ibid.). 6 In 1934 the council even agreed to the unusual request of two local Roma to purchase a building lot in town where they wished to erect a house. Although it reserved the right to determine a suitable location, it clearly encouraged the applicants to build a "proper" house in the 'white' section as opposed to a "gypsy hut" [cigánska chalupa] in the 'Gypsy quarter' (ibid.). At a time when many Slovak municipalities strove to concentrate Roma on remote peripheries (Horváthová 1964) , such an inclusive gesture was clearly remarkable.
The relatively liberal and integration-friendly climate of the 1920s and early 1930s was short-lived. In May 1936, the town council discussed the housing situation in the "gypsy quarter" where more and more "gypsy citizens" were demanding permits for the construction of additional homes. The council 6 . The municipally financed position of town servant is first mentioned in 1925 when it was occupied by Juraj or Július Horvát who seems to have hailed from outside Veľký Šariš and who is not found in the 1924 'Gypsy census'. By 1939 at the latest, he seems to have been replaced by the head of the Billý household, Ján. Horvát is recalled by older Roma as a 'Magyar Gypsy' from Košice who married a local woman and rose to prominence during the fascist era. A newspaper article written during that era describes him as an autocratic 'mayor of the Gypsies' (Slovenská sloboda, 24.12.1940 ). maintained, however, that the location was overpopulated, and that due to their "well-known lack of cleanliness" its residents threatened public health and order. The ensuing debate led to the conclusion that "gypsies are a burden" on the town's inhabitants, and it ended with the resolution that all further expansion of the Romani quarter must be stopped and its residents moved to the "outer periphery" of the municipality (AP/P 3). The only question that remained to be answered was the precise location of the new settlement and the type of housing to be constructed there. Some councillors advocated individual family homes while others proposed a single large dwelling with a separate kitchen and bedroom for each family (ibid.). The issue came up again in October of 1936 when 25,000 crowns was set aside for addressing the "pressing question" of relocation, and another council meeting, held in December 1937, determined to carry out the move in the spring of the following year (ibid.).
While it is impossible to isolate a single cause for the insistence on banishing the Roma from the town proper, we can identify a number of contributing factors. The view of Romani communities as a source of contagious diseases caused by poor hygiene and the consumption of cadavers and other 'unclean things' is a well-documented motif in Slovak history that has been used to justify demands for residential segregation in many situations (Scheffel 2005) . Although the repeated use of this charge by the council of Veľký Šariš clashes with Lacková's portrayal of local Roma as fastidiously clean people (1997: 41, 185), the community's expansion during the inter-war era, combined with its highly visible location in the centre of town, might have generated the perception that things were getting out of control. Indeed, official reports filed in 1940 suggest that the number of Roma had increased by more than 100 since the 1924 census, to 250 to 260 individuals and more than 40 families (AP/NŠ 2). The reference in all council deliberations concerned with this issue to tourism [cudzinecký ruch] being adversely affected by "molestations" of and even "attacks" on foreign visitors indicates probably not so much a real problem of inter-ethnic violence -instances of which are not reported anywhere else -as a growing concern with the public image of the town. The charge that the presence of Roma tarnished "the good name of the community" kept being repeated (AP/P 3; Slovenská sloboda, 3.3.1939) , and it should be seen in the context of a rapidly modernizing town eager to embrace innovations such as paved roads, automobiles, electricity, telephone, radio, parks, a public library, and a movie theatre. The presence in its midst of an enclave built of sub-standard homes and inhabited by poverty-stricken and rapidly multiplying people who couldn't participate in the rush for modernity would have been perceived as an anachronism that ought to be concealed.
The growing distance between the townspeople and 'their' Roma can be surmised from other council resolutions reached during the late 1930s, such as the decision to block a meter-wide passageway between two houses to prevent Roma from "slipping away after committing a theft in the [nearby] fields" (AP/P 3). The attribution of criminality went hand in hand with an important terminological innovation that saw the replacement of the designation "gypsy quarter" [cigánska štvrt'] with "gypsy colony" [cigánska kolónia]. It is striking that while the former term prevailed during the 1920s and early 1930s, by the end of the decade it had been completely dislodged by the latter, aptly symbolizing the desired peripheral location for the people referred to.
Slovak Republic (1939-1945)
The dissolution of Czechoslovakia in 1938, followed by the proclamation of a sovereign Slovak Republic aligned with Nazi Germany, and Slovakia's subsequent adoption of laws protecting its 'racial purity' set the stage for discriminatory measures that seriously undermined the position of Roma in Slovak society (Nečas 1988) . The culmination of these measures was reached in a proclamation made by the minister of the interior in April 1941 which, among other things, ordered the relocation of Romani dwellings from visible and frequented places to peripheral locations on the outskirts of municipalities (Nečas 1988 ). In the Prešov district, however, an outbreak of typhus in the summer of 1940 had triggered earlier calls for preventive measures that included the removal of Romani settlements on account of their notoriety as sources of ill health. Accordingly, already in October 1940, officials in the county government [župný úrad] dispatched letters to the authorities in Veľký Šariš asking about the progress of the planned "elimination of the gypsy colony" (AP/NŠ 2). Replies were received from three sources: the town physician, the police detachment, and the municipal notary writing on behalf of the town council. The physician's letter reiterated the pressing need for the relocation because of the health risk posed by the colony's situation right in the centre of town, on a bank above the river Torysa which apparently flooded its sole latrine and adjacent dwellings periodically and transported the accumulated waste downstream to Prešov. The physical and social ills emanating from the colony allegedly caused "many [Slovak] residents to descend almost to the level of gypsy life", he charged (ibid.). Furthermore, observed the physician, "Huts in a poor state of hygiene and construction in such an exposed location are a repulsive calling card for the former county capital and visitors [of nearby attractions]" (ibid.). The town's chief of police reported that while the council put aside 20,000 crowns each year to cover the expenses of the planned relocation, having spent 55,000 crowns on a new road, it now had no funds to carry out the move (ibid.). The financial and organizational challenges of the move are explained in the note from the notary. It wrestled with the still undecided question of a suitable site for the new 'colony', and it introduced new problems, such as access roads, proximity to school, and whether the new housing stock should be available to all local Roma or only those officially domiciled. The letter makes it clear that while the council may have desired the relocation as a means toward diminishing the visibility of a problematic group of residents, it simultaneously continued to accept responsibility for this group's wellbeing.
A new factor that influenced deliberations about the future of local Roma was a growing housing crisis felt by poor ethnic Slovaks. The town council apparently had sought to alleviate their plight by expelling more than 100 foreign, that is, not domiciled, Roma who had arrived in previous years and had settled down without proper authorization. Their huts were to be demolished and replaced with dwellings earmarked for the (Slovak) homeless poor (Slovenská sloboda, 25.11.1938) . It is noteworthy that while non-domiciled Roma were to be simply expelled, Roma native to Veľký Šariš were to be relocated to another site. The continued sense of responsibility toward 'our gypsies' proclaimed by the authorities can also be seen in the assurance that the town will financially compensate them for the loss of their homes and supply building material needed for new ones (Slovenská sloboda, 16.5.1941 ). Although it is doubtful whether this promise was kept, it is the declaration itself that demonstrates the acceptance of Roma in the category of autochthons, albeit with limited rights.
The fact that three years' worth of savings earmarked for the relocation had been allowed to be squandered on the construction of a far from essential road implies that, official resolutions notwithstanding, the town council did not see the move as a priority that demanded immediate action. The need for an outside catalyst is expressed quite clearly in the notary's observation that the relocation cannot be justified without an "order from above" (AP/NŠ 2). The aforementioned anti-Gypsy measures proclaimed in April 1941 must have been seen as ample justification for speeding up the relocation for another query from the county headquarters in August of 1941 triggered a quick reply that the colony had been moved to an "isolated location" in accordance with the April ordinance (ibid.).
The "isolated location" referred to here was a wooded hill called Korpáš which is situated some two kilometres from Veľký Šariš. While we lack any official documentation describing the new 'colony', Elena Lacková provides a damning account of the conditions encountered there. Far from constituting a proper settlement, the Korpáš community apparently consisted of haphazardly constructed shacks built in haste by the expelled Roma without any assistance from the town administration. Scattered over the forested hill, it bore greater resemblance to a primitive campground than a permanent settlement fit for human habitation. Due to the absence of even the most rudimentary measures necessary for the maintenance of basic hygiene, the new site seems to have become a breeding ground for a range of serious diseases that cost many Roma their health and even lives (Lacková 1997: 127-40) .
While the inhumanity of the expulsion to and the living conditions in Korpáš are beyond dispute, it is noteworthy that unlike the Veľký Šariš Jews who perished in the Holocaust, the Roma managed to maintain a certain degree of legitimacy as autochthons who, for not always clearly articulated reasons, ought to be protected from outright annihilation. Official Slovak policy formulated in the early 1940s equated Roma and Jews as "wandering parasites" whose presence was detrimental to the health of Slovak society (AP/NŠ 3). But, according to this policy, the "race attributes" of Roma were held to be different and their threat "incomparably smaller" than that emanating from "Jewry", as a result of which the solution of the "gypsy question" appeared not so urgent (ibid.). In practice this meant isolating Roma from the 'normal' population but leaving them further (relatively) undisturbed unless they displayed crassly "asocial" tendencies manifested in criminal or bothersome behaviour, lack of employment, or continued itinerancy (AP/NŠ 4). Depending on the severity of postulated deviance, the culprit was either to be assigned to one of the several work camps for "asocials" existing since the early 1940s or deported to a "concentration camp for Gypsies" expected to be set up (ibid., AP/NŠ 5).
It is noteworthy that when in the summer of 1943 the minister of the interior asked all municipal councils for lists of Romani "asocials" to be shipped to this "concentration camp for Gypsies" -most likely Auschwitz-Birkenau -he received a total of two names from the entire Prešov district (AP/NŠ 6; AP/P 5). On the contrary, officials from at least fifteen municipalities testified to the good character of 'their gypsies' and denied the presence of any 'asocials' who ought to be deported (AP/P 5). For example, the municipal notary of Svinia, a large village near Prešov that administered a number of smaller communities, reported in August 1943 that "in this district gypsy huts have been moved from frequented roads. [ We have] no itinerant gypsies. Nowadays there are no such gypsies in local villages whom it would be necessary to remove to concentration camps" (ibid.). The number of Roma assigned to domestic labour camps -where conditions were considerably better -was much higher, but even here we see a clear tendency on the part of municipal authorities to protect 'their gypsies'. In response to orders from district and regional officials, municipal secretaries but also local police chiefs professed satisfaction with the quality of Roma living within their boundaries and failed to deliver the numbers of 'asocials' expected by higher authorities (AP/NŠ 7; AP/NŠ 8).7 7 . While my personal search of all relevant files failed to disclose more than two deportees, there may have been others not recorded in accessible sources. Nevertheless, it is generally accepted that only relatively few Roma living on the territory of the war-time Slovak Republic suffered deportation to Nazi concentration camps (see Janas 2010). The Czech historian Ctibor Nečas
The situation in Veľký Šariš seems to correspond to this pattern. In August 1941, a demand from Prešov for make-work-projects for Roma was countered by the municipal notary with the laconic observation that "local gypsies are permanently engaged in the relocation of their dwellings to a new place" (AP/P 6). Two years later, and in reply to a government request for names of itinerant and idle Gypsies to be deported to the concentration camp, the notary explained that having been relocated to "an isolated site" in 1941, "now it is not necessary to expel [odstránit'] gypsies, because all of those residing on [our] territory . . . work and refrain from committing criminal activities" (AP/P 5).
While this is not the place for a thorough examination of the reasons underlying the apparent readiness of local authorities to extend a measure of protection to 'their' Roma, there is plenty of evidence to suggest that both compassion and utilitarian considerations played a role. War-time Slovakia experienced a severe labour shortage caused by the expansion of its army and the placement of numerous able-bodied men and women in strategic German and Slovak industries. This labour shortage is constantly underlined in government directives asking for idle Roma to help relieve the situation (AP/NŠ 7). But in this respect national interests competed directly with local interests for municipal authorities were understandably anxious about losing access to a traditional labour pool which Roma constituted throughout the Slovak countryside. Thus we learn of seemingly paradoxical instances where officers of the fascist ruling party intervened and furnished good character testimonials on behalf of Romani acquaintances who had been placed in labour camps (AP/ NŠ 9). Lacková recounts the dependence of Slovaks, but also German soldiers stationed in certain towns and villages, on services rendered by Roma, and she uses it to explain the widespread disregard for curfews imposed on them (1997: 140-1).
In Veľký Šariš music retained an important place among these services. For example, even such a nationalistic event as the annual "Day of the Slovak Family" continued to involve a Gypsy band during the formal festivities -it appears that Gypsy musicians played the national anthem -as well as the dance afterwards (Slovenská sloboda, 26.6.1940) . Similarly, even after their expulsion from town, Roma remained integral to the celebration of Christmas which was not complete without the traditional caroling [vinšovanie] performed by Romani clients. This custom had apparently become imbued with such a supernatural aura that local Slovaks insisted on its performance even during the divisive war years (Lacková 1997 : 141-2). In nearby Prešov Roma resettled from the southeastern metropolis Košice after its occupation by Hungary reconstituted the pointed out a long time ago that Slovakia's race policies allowed acculturated Roma to be considered akin to ethnic Slovaks while Jews could never attain such 'privilege' (Nečas 1981 ). 1939 ). This very popular event culminated in the election of a "Gypsy beauty queen" (ibid. 16.2.1939) . Throughout the war years, Gypsy musicians continued to perform in Prešov's cafés (ibid. 11.2.1940), and its theatres continued to stage operettas -such as Franz Lehár's "Gypsy Blood" -inspired by deformed Romani folklore (ibid. 31.3.1942) .
Gypsy ensemble
The 1941 expulsion of the Roma is remembered by many older Slovaks as a shameful and inhuman act. They blame the fascist-era administration and enumerate all kinds of charitable acts performed by their parents and grandparents in aid of 'their gypsies'. Elena Lacková, the semi-official local historiographer of the Romani experience, contradicts such claims both in her book (Lacková 1997 ) and in her play The Gypsy Camp (Lacková 1956 ). Other Romani eye-witnesses are less unequivocal. For example, one elderly woman told me how the wife of the government commissary responsible for the expulsion, a seamstress by training, sewed clothing for Romani children in order to lighten the burden of their involuntary exile. Others used the example of the municipal employee Július Horvát to point out that not all local Roma were badly off during the war years. Nicknamed "baro gadjo", this man apparently served as a confidante of the fascist régime, and his duties included commanding a detachment of local men -equipped with weapons and uniforms -in a special Gypsy army unit that may have existed for a short period before the establishment of compulsory labour camps. After his unit's disbandment, Horvát seems to have enjoyed a comfortable lifestyle in the Korpáš settlement where he kept livestock and a well-stocked house.
The post-war period and socialism (1945-1989)
Following the arrival of the Red Army in the winter of 1945 and the reconstitution of Czechoslovakia, the Roma regained their full rights of citizenship and were, at least legally, free to leave the peripheral locations to which they had been banished. But this proved exceedingly difficult due to the absence of any systematic assistance and the persistence of strong anti -Gypsy sentiments. Shortly after the communist takeover in 1948, the new régime resuscitated the institution of compulsory work camps for 'asocials' which provided a legal tool for the removal of people hostile to the new economic order, including notoriously idle Roma (Benkovská 1978) . Similarly, newly created public health units dealt with problematic Roma in a manner reminiscent of the fascist era. Temporary settlements established on the peripheries of eastern Slovak towns and cities by diseased and ragged survivors of the war-time banishment were periodically deloused and disinfected, at times with the help of DDT, and where conditions were thought to warrant this, the camps were simply burnt down as threats to public health and order (AP/NŠ 10). In the case of uncooperative 'clients', their heads were shaven in a gesture of public humiliation (AP/NŠ 11).
Most of the local persecutors of Roma escaped punishment. Mikuláš Demeter, the brother of the war time mayor recalled as a vicious anti-Semite, was imprisoned for eight months (Kolesárová 1991: 37) , but practically all other Nazi collaborators and Hlinka Guard officials evaded conviction. Even a local woman by the name of Edita Triegerová who had served as head guard in Auschwitz and had been tried for torture managed to have the court proceedings stopped (Kolesárová 1991: 79) . Elderly Roma single out the war time government commissary Andrej Demeter and two of his associates for their animosity and cruelty toward Roma. One of the two died a few years ago, but the other one is still alive, and his son, a physician, works at the Veľký Šariš clinic. Demeter is remembered as a vicious anti-Semite who used to go to the train station to rob Jews passing through on the way to concentration camps of gold. According to one unverified account, two Jewish survivors of Auschwitz returned after the war, kidnapped Demeter, dragged him to the railroad, and held him down before an approaching train which severed his right arm.
As the 1950s progressed, and as the socialist régime strengthened its grip on society, coercive measures gave way to more enlightened methods conducted under the banner of "socialist humanism. " Conceived of as a comprehensive re-socialization program that was to assimilate Roma into mainstream society, the modernization project that ensued aimed at breaking down all the traditional boundaries that segregated Roma from their neighbours (Davidová 1965; Jurová 1993) . Perhaps the most pressing immediate task that received considerable attention was the planned elimination of segregated colonies and the resettlement of their residents in neighbouring towns and villages (AP/P 7).
During the first post-war decade, the Romani population in Veľký Šariš continued to dwindle, falling to 170 by 1956. Although it still remained the largest Romani community in the Prešov district outside the city of Prešov itself, it came to be overshadowed by other settlements during subsequent years. By the mid-1950s the isolated Korpáš site, where some Roma continued to live until 1965 (AP/P 8; Lacková 1997: 155), had been gradually abandoned by almost 100 residents who had managed to return to the town proper while their distant cousins belonging to the expanding Billý family remained in their ancestral Pod Bikošom settlement. These two clusters of Roma, each with its own history of relations with the dominant Slovaks, continued to evolve along divergent trajectories.
The return of the expelled town Roma was spearheaded by a handful of families that managed to obtain properties in the town proper immediately after the war's end. The most ambitious and controversial of these moves was that of three related men who belonged to well-established local families, namely the brothers Štefan (*1908) and Ladislav (*1913) Holub and their cousin Andrej Kaleja (*1902). In September 1947, Štefan Holub approached the municipal administration with a formal application for a permit to build a triplex of 100 square metres in the white section of town (AP/NŠ 12). We don't know how the three men had managed to acquire a lot in a location considered off-limit to Roma, but the application shows that the men possessed the financial means needed for the realization of the project -assessed at the far from insignificant amount of 100,000 crowns. The building was clearly intended to conform to contemporary standards, for it was to be made of regular bricks -rather than the unfired válki -and the construction itself was to be carried out by three professional tradesmen (ibid.). Although the application included all the required information and attachments, one crucial element was missing: the signatures of neighbours certifying agreement with the plans. Instead, a section of the form reserved for eventual complaints contains the following remarks:
All residents of the street on which the applicant intends to construct a house most resolutely reject the issuance of a building permit, because the applicant and his two partners are gypsies whose settling down [in this neighbourhood] means the importation of depraved mores, dirt, and boundless disorder prevalent among gypsies.
While the building commission turned down the application on a technicality, the confrontation between the Roma and their reluctant neighbours continued as both sides submitted appeals and counter -appeals to the district authorities in Prešov (ibid.). Within a few days, the Prešov branch of the national building commission dismissed the protest of the majority population on the ground that "this office cannot make a distinction between gypsies and other citizens" (AP/NŠ 13). The chairman of the district government confirmed the decision and added that such distinctions have no place "in today's social and people's democratic era" (ibid.). The controversial building permit was eventually issued to two of the original applicants, Ladislav Holub and Andrej Kaleja, for a duplex which included some technical modifications, such as two indoor bathrooms as opposed to the originally planned outhouse (AP/NŠ 14). Although the neighbours refrained from further official interventions, they refused to endorse the permit and declared that "the entire neighbourhood . . . protests against the settlement of gypsies inside the community among [Slovak] residents" (ibid.).
By the early 1950s, the new socialist régime was beginning to make significant inroads into the established order of things. As in other municipalities, the administration of Veľký Šariš had begun to pave the road for the collectivization of agriculture and for the redistribution of land left behind by expropriated gentry and emigrants (AP/P 9). The first wave of beneficiaries included a handful of Roma who had petitioned the council in January 1954 for building lots within town limits. Having realized that, in the words of the chairman, "the council must meet their demands as they are ready to [complain] all the way to the ministry", the question was no longer whether Roma would settle in town but, rather, where they should be directed (AP/P 10). Eventually, the administration assigned small lots located in the vicinity of the duplex authorized in 1948, on the condition that they should build houses that conformed to the majority standard, and that good order was to be maintained inside and outside the dwellings (ibid.).
As the number of Romani townspeople grew, so did the customary protests of the Slovak residents. The council received several complaints from neighbours charging that "there is dirt on the street as well as in the yards of the gypsies who live on this street" (AP/P 11), and in the spring of 1955 it appealed to Elena Lacková, who had been appointed a regional official for Gypsy affairs in 1951, to see to it that "our gypsies who reside in town on Púchovská Street keep better order" (AP/P 12). As the complaints multiplied, the council convened a special meeting in August 1956 to debate the "gypsy problem". One after the other, council members charged the Roma with every possible infraction against principles of public health, socialist order and interpersonal relations. They were accused of defecating in public, vandalism in the park, idleness, and the spreading of contagious diseases. One member of council recounted how during a walk along houses inhabited by Roma he had almost collapsed from the "stench of human excrement", but that he was shocked even more to discover that there was excrement around the well supplying drinking water to adjacent homes (AP/P 13). Another councillor opined that "gypsies merely sit in the park, get drunk and defile public spaces and toilets, and at night they holler and disturb the night rest of our residents who cannot even unwind after a day's demanding work" (ibid.). Additional voices registered complaints about the morally damaging example of Romani children who fail to attend school, and about agricultural theft and other criminal activities (ibid.). Finally, the chairman concluded that relief must be provided by higher administrative bodies, because "it is unthinkable that we will merely continue to reprimand them without [the prospect of] improvement" (ibid.).
Instead of tangible assistance 'from above', the council kept getting increasingly urgent directives about the necessity to encourage the dispersal of Roma among the majority population as a precondition for their re-socialization. By the late 1950s, most of the councillors had learned to curb the open expression of anti-Gypsy sentiments, and to pay at least lip service to integrationist government initiatives instead. So, for example, when the council chairman had conveyed another set of such initiatives at a meeting in November 1959, the ensuing discussion about public health led to the conclusion that "we have also so-called white gypsies among our residents" who are even worse than the real ones (AP/P 14). In an unprecedented gesture of good will, individual council members agreed to adopt Romani families to improve their knowledge of hygiene and public health (ibid.). In the same spirit, all local organizations were encouraged to draft new members from the ranks of the Roma 'in order to re-educate them, and [to help them attain] the level of the rest of us, so that they don't lag behind. (ibid.)
The compulsory optimism of the early socialist era about the integration of Roma into the new society is reflected in Elena Lacková's play The Gypsy Camp [Cigánsky tábor]. Written shortly after the war and inspired by the experiences of the Roma of Veľký Šariš, the play was first performed there -by a cast of Romani amateurs -before touring Czechoslovakia. The original version depicts a local Gypsy girl joining communist partisans and eventually marrying one of them. It ends with a prophetic vision in which Roma are promised building lots beside Slovak residents and factory jobs on demand (Lacková 1956: 50) . A later, undated and unpublished, version -a copy of which I received from Lacková in 1996 -attempts to forge an alliance between the Roma and the Jews, and, accordingly, the partisans are no longer communists but Jews. Reflecting probably Lacková's disillusionment with the socialist régime, the prophecy of equality and integration is absent from this version.
The 1960s and 1970s brought substantial growth to Veľký Šariš. A brewery, a steel plant, a large agricultural cooperative, and a score of smaller enterprises were set up during this period, offering employment to hundreds of workers who had migrated from elsewhere (Kronika, p. 64). The town's technical infrastructure improved, and by 1980 it boasted more than 4,000 residents who possessed 301 automobiles, 968 television sets, 929 refrigerators and 404 washing machines, all proudly enumerated in the local chronicle (Kronika, pp. 124-5). The influx of newcomers, combined with the desire of established residents for modern homes, created a huge appetite for housing, and each year put pressure on municipal authorities to provide anywhere between thirty and sixty new building lots (AP/P 15). As this demand couldn't be met, private residences were supplemented with apartment buildings erected in a small housing estate [sídlisko], dubbed New Šariš, nearby the expanding industrial zone (ibid.). Even that, though, proved insufficient, and by the late 1980s increasing numbers of young people were beginning to leave town in search of better housing opportunities in Prešov (Kronika, p. 248).
Local Roma participated in the growing economy, and at least some of them took advantage of the availability of subsidized building lots, discounted construction material, and affordable loans. Several Roma purchased lots and even houses during this period of growth, but the numbers were small compared with the majority population. Furthermore, the 'landed' Roma were almost exclusively drawn from the ranks of the old local lavutari families and newly arrived Vlach Roma -former itinerants who had settled down in Veľký Šariš after the 1958 prohibition of itinerancy. The Billý family cluster remained in the ancestral and peripheral Pod Bikošom settlement, confined to sub-standard huts and cut off from services taken for granted by their Slovak neighbours.
The municipal authority recognized the need to address the housing crisis faced by the Roma, and it raised the issue during numerous council meetings. For example, in 1960, council members met with a group of Romani residents and promised to appeal to district authorities for assistance with the acquisition of building lots (AP/P 16). Several years later, another resolution called for preferential distribution of building lots and help with construction material (AP/P 17). The following year, the council concluded that the housing situation among Roma was "very bad" due to overcrowding and poor quality of most dwellings and agreed that 27 families were in urgent need of new housing (AP/P 18). Yet at the same time questions kept being raised about the ability of Roma to lead a "cultured way of life" with all the accompanying responsibilities. The residents of the Pod Bikošom settlement refused to pay municipal taxes (AP/P 19), and when, at long last, they were included in regular garbage collection, they failed to pay for it (AP/P 20). Complaints kept pouring in about the lavutari resettled in town and their unwillingness to maintain the most basic rules of hygiene which predisposed them to tuberculosis and other contagious diseases (AP/P 21). Their children were singled out as notorious truants and problem cases at school (AP/P 22). Employers complained about deficient work habits of Romani employees (AP/P 23, 24), and law enforcement officers called attention to the disproportionate share of Roma in criminal activities (AP/P 25).
The Roma themselves were far from mute during this period. Since 1961, they had their own councillor, and when a special municipal committee for "Gypsy affairs" was struck in 1968, seven Roma ensured appropriate representation (AP/P 26). Periodic public meetings convened for the purpose of discussing the local "Gypsy problem" [cigánská problematika] provided a forum for the expression of grievances not only of the white majority but also of the Romani minority. The most frequently mentioned concerns were, predictably, the housing crisis, but also perceived discrimination in matters relating to employment (AP/P 27). While the effectiveness of the political representation is debatable -the sole Romani councillor seems to have made his mark by an exceptional record of absenteeism and inactivity (AP/P 28) -both sides made some effort to improve their problematic "coexistence" [spolužitie] . The Roma acknowledged the need to curb public displays of strife and disorder (AP/P 29) while Slovak officials undertook a few concrete steps towards making the Roma feel as part of the larger community. For example, Gypsy bands were used in civic celebrations, and well into the 1970s Romani musicians played a prominent role in virtually all the official ensembles constituted under the socialist order (Kronika, pp. 42-7). Starting in 1958, "residents of gypsy ancestry" received invitations to attend the annual festive opening of the new school year (AP/P 30), and a request submitted by Roma for a "gypsy ball" to be held during the 1959 carnival season earned unanimous council approval and tax exempt privileges to boot (AP/P 31). Smaller conciliatory gestures included a warning issued by council to the manager of the newly opened town cinema to refrain from harassing Romani visitors (AP/P 32), and the selection of a Romani woman as the official supplier of 300 bouquets of flowers for the 1964 May Day parade (AP/P 33).
The well-established reputation of local Roma as outstanding musicians carried through well into the socialist era. Two eminent members of the pre-war musical scene, Vojtech Tuleja (a.k.a. Cajzler) and Vojtech Horváth (a.k.a. Belko), played in Gypsy as well as Slovak bands that emerged in the 1950s and 1960s. Horváth was the first primáš/cymbalist of the famous Šarišan folk ensemble set up in 1968 and transferred to Prešov four years later where it still exists as one of Slovakia's best-known institutions of its kind (Kronika, pp. 44-45). Tuleja ended up as principal cymbalist of Prešov's famous Ukrainian theatre. A semiprofessional Gypsy band, registered under the name Lavutaris but informally referred to as cigánka, played an important part in most official events, such as the beginning of the school year and the annual Majáles celebration that, despite its bourgeois origins, continued to take place until at least 1955. The tradition of the carnivalesque "Gypsy ball" was renewed and continued throughout the socialist era. Romani eye witnesses fondly recall this annual event as an occasion that drew throngs of ethnic Slovaks, including members of the municipal council. Less formal groups of Gypsy musicians carried on their well-established involvement in wedding processions and family celebrations. According to Slovak informants, a wedding without Gypsy music was unthinkable well into the 1970s. This tradition eroded thanks to the widening reach of recorded music that eventually replaced live bands. 1988 seems to have been the last year when Gypsy musicians led a wedding procession to and from church.
Yet it seems as though every gesture of rapprochement was overshadowed by new trends and developments that signaled a further widening of the town's ethnic cleavage. In 1966, after years of complaints about the lack of commitment of Roma to public education, the elementary school introduced a "special", segregated, class for Romani pupils in need of extra attention (AP/P 34; Kronika, p. 192), and when Romani toddlers began to enrol in the state-run daycare, they were assigned to a Gypsy section as a matter of course (AP/P 35).
But the biggest impact of segregationist sentiments came to be felt in the realm of housing. Already in 1959, council members decided that the sole Romani family that had been assigned to a municipal apartment building would not be housed there in response to neighbours' protests (AP/P 36), and this begot an informal policy that barred Romani applicants from newly constructed municipal housing. This tacit agreement had wide-ranging consequences for the ethnic makeup of the housing estate [sídlisko] begun in the late 1950s and completed in 1968. Instead of allowing Roma into this showcase of socialist lifestyle, the council appealed to district authorities to finance the construction of two small apartment buildings set aside for Roma (AP/P 38).
The segregationist trend won the upper hand during the 1980s. Although the number of local Roma had barely reached 200 by the beginning of this decade (Kronika, p. 124), there was the perception of a "tide" [príliv] of Roma from outside of Veľký Šariš who dwelled there illegally and who allegedly committed a disproportionate number of crimes and misdemeanours (AP/P 38). Complaints about criminal tendencies and unruly conduct of Roma reached a new record towards the end of the 1980s when municipal and district authorities seem to have realized that the measures adopted thus far to promote their acculturation [skultúrnenie] had failed to deliver the expected outcome (AP/P 39). Amidst calls for the demolition of huts erected by illegal residents (AP/P 40), the council renewed the effort to obtain finances for the construction of adequate housing for the peripheral Roma in the Pod Bikošom settlement. According to plans drawn up in 1986, this was to take the form of three small apartment buildings to be erected at some distance from the Nový Šariš housing estate (AP/P 41).
The post-socialist era (1990-2014)
The collapse of state socialism in 1989 confronted the town administration with more pressing problems, and the 'Gypsy question' temporarily lost its priority. The new municipal council elected in 1990 excluded Roma from any meaningful political participation (Kronika, p. 249), and their situation received little attention except for a curious discussion in 1993 concerning the feasibility of moving the marginal Pod Bikošom residents to a new, more remote, location (Kronika, p. 271). What appeared as a mere possibility at the beginning of the post-socialist era gathered momentum with the consolidation of the new political and economic order. As the number of local Roma kept going up -it reached 400 in 2000 and 450 two years later (Kronika, pp. 402, 447) -the housing problem faced by the peripheral settlement Roma assumed catastrophic proportions. Thanks to the availability of new funds from the coffers of the European Union, the town council tackled this problem through the construction of a modern 'sub-division' consisting of modest, single-storey row-houses that were to accommodate the residents of the settlement. The first twenty families moved in early 2004, and by now the new housing estate is fully operational and the old Pod Bikošom settlement abandoned.
Reflecting a trend characteristic of the majority of Romani 'improvement projects' carried out in post-socialist Slovakia (Scheffel 2008) , the move from the old to the new location has considerably increased the physical distance between the Roma and the Slovaks. Whereas the old site could be described as being on the periphery of town, the new settlement is surrounded by fields and meadows, and the nearest neighbour is more than a kilometre away. Remarkably enough, it is situated at the bottom of the same Korpáš hill where the town Roma had lived in banishment during the war. The symbolic connotations of this return to a site associated with pain and oppression are not lost on the residents who see it as a reasonably comfortable ghetto that evokes unpleasant associations.
The displacement and further ghettoization of the Billovci haven't directly affected the status of the former lavutari who continue to reside in town. My 2010 census shows 22 properties owned by Roma, including five belonging to recently arrived Vlach families that do not count as autochthons. More than half of the properties accommodate multiple buildings, reflecting the tendency of married children to establish their households in the immediate vicinity of their parents. With a few exceptions -most notably that of three Vlach brothers who reside side by side on separate lots occupied by spacious multi-storied homes -the homes of the town Roma are small, crowded, and devoid of central heating and other modern conveniences. They stand out among the gentrified buildings of Slovak neighbours and are easily identified by messy yards and poorly kept infrastructure.
In spite of the overcrowding and general dilapidation of their living quarters, the town Roma attach immense importance to having Slovaks as immediate neighbours and to owning their homes. The fact that their children are enrolled in the regular 'white' school, rather than the special school attended by children from the settlement, further strengthens their claim to a special status close to and respected by the establishment. All their self-designations underline the coveted association with urbanity: šarišskí Cigáni expresses the continuity with the lavutari past while the Magyar derivatives na varoši and na valale topographically assign them to the (centre of) town. Older people, especially women, are in the habit of imitating the urban Slovak dress code, and a few are regulars in church where they sit -this is always emphasized -side by side with Slovak parishioners. The desired proximity to the majority population comes through in every conversation. Invariably, my informants would boast of gadje schoolmates who invite them to coffee and share intimacies reserved for true friends. Elderly women point out that ethnic Slovaks hold the town Roma in esteem [vážia si nás] and refuse to categorize them as Gypsies [nepovažujú nás za Cigánov] . But all of these approximations notwithstanding, even the most ardent emulators of the normative majority are proud of their collective heritage and maintain the Romani language as its most important expression. Older Roma continue to use the term 'Gypsies' [Cigáni] as the preferred self-designation, and they blame Elena Lacková for the introduction of the term 'Roma' which they dislike. However, the lavutari always draw a distinction between the honorific and capitalized Cigáni reserved for themselves, and the lowly cigáni represented by the settlement Roma -the Billovci.
The distant cousins in the peripheral settlement are seen as a threat to the special status claimed by the town Roma. Unlike the inter-war era when they constituted a small and almost invisible segment of the population, the Billovci have gained numerical and political influence during the socialist and post-socialist periods. This expansion has been the result of inter-marriage with Roma from neighbouring communities, as well as the outmigration of a large number of the lavutari to Czech lands and Prešov. Thus, in spite of their peripheral location, the people from the settlement have attained a far more visible presence than ever before. This is greatly objected to by the town Roma who still see them as degeš outcasts. Although the composition of this group has become more varied, the town Roma continue calling them Billovci or Pod Bikoš cigáni.
The interaction between the two groups is fraught with suspicion and mistrust. As far as the town Roma are concerned, the Billovci possess all the characteristics of an undesirable underclass that gives decent Gypsies a bad name. They accuse them of disorderly public conduct [robia bordel], excessive drinking, and an inability to speak proper Slovak. Their children are seen as overtly aggressive and cognitively underdeveloped. Most seriously, perhaps, they are believed to engage in incestuous sexual relations and to consume unacceptable foodstuffs, such as cadavers and horse meat. All this justifies the maintenance of the same avoidance practices that prevailed back in the 1920s when the first Billovci had made their entry. As one elderly informant put it, 'We have no contact with them' [my sa s nimi nedotykáme]. If she sees them in town, she makes a detour to avoid an awkward encounter. If contact does occur, the parties exchange a tentative greeting [servus] and go their separate ways. Older town Roma emphasize that 'we are not angry with them, but we don't have that feeling towards them . . . They have their smell, and we have ours. They smell of degeš . . . ' Many of the town Roma have never been to the settlement, and most have no interest in knowing anything about its residents. Older lavutari emphasize that even though all Roma shared the same 'Gypsy class' when the Billovci children started attending school after the war, they sat in separate benches. Similarly, the settlement people were excluded from all events organized by the town Roma, including the annual Gypsy Ball. 'They weren't admitted' [neboli pripuštěni] -as one elderly woman put it.
Naturally, not everybody observes the traditional avoidance taboos with equal zeal. Since the 1960s, there have been a few marriages between members of the two groups, and these unions have led to two of the Romani properties in town being occupied by people of mixed origin. But such breeches of local conventions are exceptional, and young town Roma seem as determined as their elders to maintain the status quo. What threatens it the most is not so much the growing numerical imbalance between the two groups as the inability of the town Roma to cultivate the special bonds that tied them to Slovak residents. Although these bonds rested on multiple foundations, their single most important source was the virtual monopoly on musical entertainment enjoyed by the lavutari. That monopoly began to wane during the socialist era, but it was not until the 1980s that it broke down completely. As the demand for their musical services diminished, the skills of the old virtuosi failed to be appreciated by and passed on to their children and grandchildren. Today, the unique musical tradition of the town Roma is just a fading memory.
Having lost their lavutari status, the town Roma are sometimes seen as just a bunch of intruders who happen to have sneaked in from the peripheral settlement where Gypsies ought to live. Since most of them survive on inadequate incomes -small pensions for the older people and welfare and family benefits for the younger ones -while raising large families, their dwellings often -though not always -fail to live up to the standards of neatness and modernity expected in contemporary Slovak towns. In response to the widespread feeling that Veľký Šariš would be a nicer place if the Roma moved out, municipal politicians have taken steps in that direction. When the town recently constructed three apartment buildings earmarked for young families, not a single Romani applicant was approved. Instead, the council set aside a number of the units in the new Korpáš 'sub-division' for town Roma willing to relocate there from their crowded dwellings in town. Some ten, mostly young, families have accepted the offer despite the loss of status associated with such a move. A few more recently moved into an ethnically mixed twelve unit apartment building erected by the town administration on the site of the former Bikoš settlement as a modest demonstration project of local integration efforts. Its laudatory aims notwithstanding, this latest attempt at addressing the serious shortage of affordable housing -especially among young families -has further increased the distance between the young generation of town Roma and their (former) patrons.
The erosion of the special status of the lavutari can also be seen in choices made by the municipal administration regarding the political representation of Roma. Prior to the war and throughout the socialist era, formal representa-tives -vajda before and poslanec [deputy] after the war -came invariably from the ranks of the lavutari. That practice ended with the dissolution of socialism when appointments were replaced by elections. Since the Roma possess neither the numerical strength nor the unity required for the election of their own councillor, in 1995 the mayor commenced appointing a 'contact person' informally referred to as vajda. This position has been held by a member of the Billovci, leading to resentment among town Roma who refuse to recognize him. Following Slovakia's accession to the European Union in 2004, some local Roma -all from old lavutari families -tried their luck in Belgium and England. Since the migrants lacked contacts in the destination countries, they relied on the three Vlach brothers who live in town and function as money lenders (úžerníci) and entrepreneurs. While some of the migrants found new opportunities abroad, the majority returned home disillusioned. Interestingly, a major pull factor was homesickness. In the words of a 30-year-old woman who had gone to England with her husband and their five children: I spent two months there, but it felt like ten years . . . The people were good there, better than here, but it kept pulling us back, because that's where we were born. The children were also homesick and kept asking to return home . . . Home is best.
Conclusions: problematizing 'exclusion'
In their ethnohistorical sketch of Roma in the Hungarian village Csenyéte, János Ladányi and Iván Szelényi drew attention to the need to study exclusion as a process subject to change rather than as a permanently fixed state. They speak of "patterns of exclusion", and they identify variables correlated with modifications in local inter-ethnic relations (Ladányi and Szelényi 2006) . My description of the changing fortunes of the Roma of Veľký Šariš confirms the need to approach the question of exclusion -and, correspondingly, integration -historically, in the expectation that we may detect significant fluctuations. With the exception of the anomalous war era, local lavutari have experienced diminishing degrees of exclusion, moving toward full political, residential and educational inclusion. Yet the distinction that continues to be made between town and settlement Roma reminds us of the need to refrain from generalizations based on a presumed homogeneity of 'Roma'.
Fluctuations in local inter-ethnic relations notwithstanding, it seems clear that during the entire period under consideration, the autochthony of the Veľký Šariš Roma and their right to belong have never been seriously questioned. Even in the fascist Slovak Republic their entitlement to emplacement was beyond dispute. They suffered badly from all kinds of discriminatory measures, but their right to remain a part of the Veľký Šariš community was never challenged. Unlike Jews and Czechs during the fascist era, or Hungarians and Germans after the war, the Roma were not expelled. According to eye witnesses, Jewish survivors of concentration camps were given to understand that they had become undesirables and thus pushed into emigration. Romani men returning from labour camps were automatically re-integrated and re-domiciled. 8 Certainly one important reason for the relative stability the Roma of Veľký Šariš have enjoyed as local autochthons has been their powerlessness. Unlike the members of other minorities who competed with the Slovaks for lucrative jobs, political office, or economic influence, the Roma have remained subjugated, disenfranchised and, in the arena of formal politics, almost voiceless. Akin to colonized peoples they have been stuck in the position of 'citizens minus'.9 But while this condition can be observed in all parts of Slovakia -and beyond -the local consequences of this generalized inequality have not been felt uniformly, and there may be considerable variation in 'patterns of exclusion' when examined historically and geographically. For example, some of the intimacies discernible in the Roma -gadje relations in Veľký Šariš -such as inter-marriage, co-residence in the white section of town, co-educational practices, or symmetrical terms of address (akin to elderly Slovaks, elderly Roma address the mayor by his first name) -cannot be found in other nearby mixed communities where relations are marked by a considerable degree of animosity (Scheffel 2005 ). If we accept that exclusion and, conversely, integration are sensitive to local -rather than some over-arching ethnic -factors we can account for the rather divergent experiences of the town and the settlement Roma in Veľký Šariš. Although they are ethnically identical, they constitute distinctive and endogamous groups with their own sub-cultures and histories of relations with the dominant Slovaks.
What gives rise to these distinctions? I have repeatedly pointed out the role of local patriotism in the identification of the lavutari with Veľký Šariš as a site of urbanity and cultivation which they, as skilled musicians, made a contribution to. Even today when the famed musicians themselves have vanished, elements of their sub-culture continue to shape local lives and values. An outsider may find the repetitiveness of old-timers' invocations of the 'lavutari epoch' tedious, but, as with any myth, constant repetition reinforces its appeal. In this 8 . The fascist daily Slovenská sloboda published in Prešov between 1938 and 1944 devoted much space to the expulsion of Jews and Czechs from eastern Slovakia, including Veľký Šariš. For example, in a rubric called "The people of Veľký Šariš are asking. . . " the demand was made on 3 January 1939 for the removal of a Czech police officer, allegedly known as a "vicious enemy of Slovaks. " In the same breath the author asked "when will the district physician, the Jew dr. A. Friedmann" disappear from town? Two and a half years later, on 24 September 1941, the newspaper reported about the local ' Aryanization campaign' under the heading "Veľký Šariš is getting rid of Jews. " 9. The concept of "citizens minus" seems to have been introduced in the 1960s in reference to Canadian aboriginal peoples (Hawthorn 1967). It has cropped up again in recent scholarship devoted to other subalterns (Mercer 2003; Stavila 2013) particular case, it serves to justify the musicians' claim to autochthony through the contribution they have made to the community's habitus (Bourdieu 1984) . Thus, respectable Romani men keep donning suits, white shirts and hats when they venture into the public sphere or, as they put it, na varoš -to town. They do this not only to demonstrate their lavutari identity but also to signal their continued interest in cultivating neighbourly relations with and contributing to the maintenance of the Veľký Šariš community at large. Such daily rituals are not lost on thoughtful Slovaks who acknowledge the Romani adherence and contribution to local standards of slušnost' ('decency' , 'civility') and kultúrnost' ('cultivation' , 'civilization'). Invariably, older women and men who remember the time when all local celebrations involved and, indeed, required the participation of Romani musicians speak very highly of their skills and ability to play the right kind of tune at the right time precisely because of their status as autochthons whose lives were intertwined with those of the Slovaks.
What we see in this relationship is not the benevolent paternalism and unassertive submissiveness associated with 'Uncle Tomism'. I have pointed out the often very vocal conflicts that accompanied the return of the town Roma from their war time banishment, and submissiveness was certainly not a trait displayed by the returnees. On the contrary, they brought with them various habits and predispositions alien and at times disagreeable to the Slovaks, such as loudness, messiness and a refusal to emulate the Slovaks in their back-breaking toiling of the soil. Especially the tolerance for littered and unkempt yards has been a source of irritation, but nobody would use it nowadays as an excuse for barring Roma from living in the town. A modus vivendi has developed, and while the continued structural inequality of Roma undoubtedly sustains it to some extent, another element, too frequently unrecognized or unmentioned, that props it up is the gadjo tolerance of various patterns of conduct attributed to Roma. This tolerance played a role in the almost universally held conviction that the assimilationist project unfolded by the socialist régime was doomed to failure, which explains why most of the policies and doctrines handed down through the ranks of the nomenklatura weren't implemented if they clashed with local 'essentialist' views of the limits of integration. As one former socialist official put it when questioned about local Slovak attitudes to the Party's expectation that the régime would bring about a 're-birth' of the Roma Those were all just words that had little in common with the reality on the ground. Nobody expected the Gypsies to become like us. They couldn't, even if they had wanted to, just like we couldn't be turned into Gypsies. There are some pre-ordained differences, and a Gypsy will always remain a Gypsy.
It is easy to bemoan views like this as illustrations of folk racism where each group has its own ineradicable 'smell' that predisposes it to act in a certain way, but such views also justify a 'live-and-let-live' attitude anchored in unarticulated cultural relativism. Their ingrained 'essentialism' may be repugnant to (post)modern sensitivities of the western educated class, but the underlying belief that culture is not infinitely malleable can also serve as a shield against ethnocidal excesses.
The accommodation of difference by means of a kind of habitual and unreflective tolerance rooted in pragmatic acceptance of rather than activist interference in the affairs of one's neighbours that I would argue defines the relationship between Slovaks and Roma in Veľký Šariš belongs to a specific type of inter-ethnic/group discourse that can be found in many parts of the world. Possibly its best elucidation comes from Frederick Bailey who used his intimate knowledge of the management of ethno-religious conflict in Indian village society to shed light on the breakdown of its Balkan counterpart during the most recent Yugoslav civil war (Bailey 1996) . Bailey describes the local caste relationships as racist, grounded in a cosmology that defines the highcastes and the low-castes as "different breeds . . . arranged in a hierarchy of worthiness" (1996: xi). But he hastens to add that the rank-and-file members of the opposing castes were not obsessed by race: "Their discourse on difference in breeding and culture, although firmly moralistic, was domesticated; that is, it was kept under control" (ibid.). According to Bailey, it was the "habitual" and "taken for granted" character of local ethnicity that made it unsuitable as a source of revolutionary zeal and action: "It was not an ideology to be argued and defended; it was simply an ethos, a way of life that people followed" (1996: 123). 10 Bailey quotes Tacitus's dictum "sine ira et studio" (without anger and without zeal) to draw attention to the antiquity of a "culture of moderation" that accommodates antagonism as well as tolerance (1996: 166). Like in traditional village India, Ottoman-era Balkans, and countless other settings where Bailey's "civility of indifference" prevailed, the Roma and the Slovaks of Veľký Šariš have learned to curb ethnocentrism and to avoid excess in their interactions not out of allegiance to the ideals of egalitarian multiculturalism, but because of a pragmatic inhibition against open conflict. It is instructive that the era of the fascist Slovak Republic, marked by open aggression and suspension of civility, is treated with the utmost circumspection by both groups. When I interviewed elderly Roma about events that transpired during that era, they demanded assurances that their identities wouldn't be disclosed. When I asked how they managed encounters with former members of the fascist Hlinka Guard, men who were personally responsible for much of the harm inflicted on local Roma, they showed no interest in public confrontations or other actions that would humiliate these individuals. They were satisfied that both groups knew fully well who did what during the war years, and they saw no need for show trials or truth-seeking inquests. Instead of reconciliation, the publicity accompanying such exercises would exacerbate the latent conflict between Roma and Slovaks, and it would erode the uneasy civility established by the local culture of moderation. This is, I think, the reason behind the scorn with which elderly Roma oppose the attack on their status as Cigáni. As I have shown, they blame Elena Lacková and her band of 'national awakeners' for that attack. It is the native intellectuals and their activist children and grandchildren who are associated with the ethnicization and politicization of Gypsies into Roma. For the old-timers, the militancy marking this process contradicts the traditional restraint and avoidance of excess. Where they whispered about the transgressions and crimes committed by their Slovak neighbours, the educated activists scream genocide and demand public apologies and compensation. What perhaps explains this feralization of ethnicity -that transcends the boundaries of Veľký Šariš and any other single community -is the activists' invocation of an imagined community where the trials and tribulations experienced by the proletarian Cigáni while cultivating relations within a fractured social universe constitute little more than the faint echo of a distant past, and where urban anonymity provides a shield against open conflict -a weapon that the residents of small towns and villages are deprived of.
In a world obsessed with rights and their formalization, we find numerous parallels in the expanding pool of 'citizens minus' seeking enfranchisement and emancipation. Though not lacking in national pride, the lavutari of Veľký Šariš have yet to embrace the newly minted symbols of politicized Romani nationhood. Flags, anthems, and prescribed days of commemoration are not the stuff of their collective identity which has always emphasized the building and maintenance of bridges rather than the erection of fences -except where the Billovci are concerned. 
